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CONFESSION of SINS, 
The Power of Abſolution. 
* IN A 


S ERM ON. & 


In Dei Nomine, A M E N. 


I lo i. ix. 
F we confeſs our ſms, be is faithful and juſt to for- 
give us our fins, and to cleanſe us from all un- 


righteouſneſs. 


F we ſay that we have no fin, we ſin in ſay ing 

ſo; for we give God the Lye, (ver. 10.) who 

by his Prophet hath ſaid, There is none that 

"- Aoth.goog, and ſinneth not; and by his Apo- 

tle, That in many things we offend all: And we make 
our ſelves Liars, (ver. 8.) 1f we fay,that we have no proy. 20. 
ſin, there is no truth in us; who can ſay I have made 

my heart clean, 1 am pare from my ſin ? It any proud 

Phariſce doth, he deceives himſelf, ſaith St. John. 

Nam ſi non dixeris Deo quod es, damnat in te Deus 
x B * quod 
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Prov. 28; 13. 


quod inveniet ; if we deny thoſe fins we have, God 
that{ges them, will gondemn us ſor them. A vain. 
glorious Phariſee his, God, I 4haxk thee, I am not 15 
other Men are, Extortioners, Unjuft, Adulterers, & c. 
will not juſtifie us befare God. The poor Publicar'; 
humble Confeſſion, with a God be merciful to wc x 
ſinner, is the only Way to pardon and forgivenc.ſs, 
For F we confeſs our ſins, he is faithful and juſt to for. 
give is OUY ſins, ana to cleanſe ud from all unrighte- 
ouſneſs. 5 
' -Inwhich-words we have 


I. Confeſſionis Neceſſitatem , Without Confeſſion, 
there's no Remiffion: If we confeſs our (ins, 
God will forgive them; not other wiſe. 


II. Confeſſionis Fructus, the Fruits of Con- 
feſſion. „IIe 


Firſt, Condonabit Deus, I we confeſs our fins, Gra 
will-ſorgiv# wonr rr. 
Secondly, Pargabit ab omni iniquitate; It we 
confeſs our ſins, God will purge us from all Tniquity ; 
he will forgive us our fins on imput amdo pi nam, by 
remitting the Puaiſhment due to them; and then 
purgabit maculum iufundemdo gratiam, he will purge 
us from all Taitpuity, b the weuſion of His Grace: 
And thar,/ Pu.. en ee eee e RES 20 at 
1. CQuia fidelis,cheemue he is Faithful; he hath 
promiſed, That ibo ſo comfeſſeth his ſins, und forſateth 
them, ſhall have mercy : So that if we confeſs our ſins, 
his meroꝝ will forgive them, will purge us from all 
Iniquity, becauſe he is faithful. 
e 3 u. 2. Quiz 
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| 2. nia jaſtua, Our bleſſed Saviour by his Death 
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and Sufferings, hath made a full Satisfaction for all 
our ſius, he hath paid an infinite Price, for a Pardon 
for all thoſe that will confeſs their ſins + So then if 
we confeſs our fins, he will forgive them, becauſ- 


* 
. 


he is Juſt. f 


I. Of the firſt part, The Neceſſity of Confeſſion : If 
we confeſs, God will forgive, not otherwiſe. Co1- 
feſſion was always the way to Abſolution, and ne- 
ver was Pardon promiſed, but upon theſe Terms, i# 
we confeſs, Thus it ran in the Law; And it ſhall be Levit. a. I 
when he ſhall be guilty in any of theſe things, that he ; 
ſhall confeſs that he hath ſinned in that thing : And the 


Prieſt ſhall make an atonement for him concerning his ſin. 


Thus here in the Goſpel; / we confeſs our (ins, God 
will forgive them. This ſi confiteamur implies a 19% 
niſi confiteamur, Tf we confeſs our ſins, God will for- 
give them, implies, that unleſs we confeſs, God will 
not forgive. Conditional Promiſes bind not to Per- 
formance, till the Condition be fulfilled : And ſuch 
a Promiſe is this Pardon here promiſed with an Tt, 
If we confeſs. Of neceſſity therefore we muſt con- 


feſs, if ever we defire to obtam the Pardon promi- 


ſed. Dam tacui inveterantur oſſa mea, faith the Pial- 
miſt: Tacuit confeſſionem, non tacuit miſeriam; he Pal. 32. 5, 
concealed not his Miſery, that he complained of all 
the Day long. and bitter ly too, his Complaint was 
roaring: through my roaring all the Day long : Yet all 
this While he felt no eaſe, for Day and Night thy 
Hand was heavy upon me, and my moiſture is like the 
Drought in Summer: Quia tacuit confeſſtonenm, be- 
cauſe he concealed his ſins. At laſt he reſolves to 

231170 confeſs, 
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Conſeſſion of Sins, 


conteſs, Dixi, confitebor ; and preſently came a P. 


don: I ſaid I will confeſs my ſins unto the Lord, vor 5. 
and ſo thou forgave#t the iniquity of my ſin. 0 15 
ut ile damnet ? Tu damna, vis ut ille ignoſcat ? I. g. 
noſce: It we would have God forgive us, we muſt 
condemn our ſelves; if we would have him pardon, 
we mult confeſs. And good reaſon for it: Should 
we (in, and have a pardon without confeſſing, it 
could not fland with the Wiſdom ot God, tor ſo he 
ſhould have loſt the honour of his Mercy : Had he 
not required of us confeſſionem peccatorem, he had nc. 
ver had confeſſionem gratiarum. God thereforc, that 
he might be ſure to have at the leaſt the thin rear 
of thanks for his Mercy, requires that we hou! 
make known our Miſery, before he would ſhew us 
his Mercy; that we ſhould confeſs our fins, before 
he would forgive us our Iniquities. Nor will every 
Confeſſion ſerve the turn: Not Pharaobꝰs hypocriti- 
cal Confeſſion, who in a fit of Melancholy, ſays, I 
have ſinned , but as ſoon as the Hand of God was re- 
moved, is reſolved to ſin yet more: Nor Saal {light 
Confeſſion, only leſt Samuel {hofild diſhonour him 
betore the People, like ſome in St Auguſtin's time, 
who confident enough of their own- Innocency, 
would yet with their Neighbours for company lay, 
Forgive us our Treſpaſſas. Scio quia juſtus ſam, ſed 
quid dicturus ſum ante homines ? For their Righteoul- 
neſs they were of the Phariſees mind, *cwas exact 
enough, they need not cry God Mercy, yet becaulz 
cther Publicans ſay their Prayers, they are content 
to ſay with them, God be merciful unto us Sinners, 
to avoid the cenſure of Pride and Arrogance. 


Others 


and the Power of Abſolution. 5 
Others again worie than theſe, are free enough 
to confeſs their ſins, but it's with Pride and Glory- 
ing. Stulti quaſi per luſum operantur iniquitatem, 
they make - a Sport of committing fins, and then 
make a Jeſt of confeſſing them. This Confeſſion is 
worſe than their other ſins; for either they think 
there is no God to regard, which is flat Atheiſme; 
or which is worſe, with them in the roth Pſalm, Plat. 50. 
that he is full as bad as themſclves, one that de- 
lights as much to hear their Impieties, as they joy 
eicher in acting or confeſſing them. No ſuch Con- 
ſeſſion mult we make, if we hope for Pardon. But 
our Confeſſion muſt be better conditioned. 
1. It muſt be hamilts accuſans nos ipſos. We muſt 
accule our ſelves, not laying the blame on others. 
2. It muſt be pænitens — dolore, witli grief 
and ſorrow for them. N 
3. Integræ & perfecta, we muſt confeſs all our 
{ins we know, not willingly concealing any. 
4. Cam propoſito obediendi, with a purpoſe of O- 
bedience for the time to come. | 


Firſt, Our Confeſſion muſt be hamilis & accuſans 1. 
nos ipſos, acknowledging not the fact only but the 
guilt ; confeſſing not only the fin, but confeſſing it 
to be our own. F we confeſsour fs, ſaith the Text. 

I. Noſtra pectata, non nature, our fins, not laying 
the blame on Nature. 

2. Noſtra peccata, non Diaboli, not with Eve, 
ſhifting them off to the Devil. ; 

3. Noſtra peccata, non Dei, our (ins, not making 
God theAuthor eee 
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We muſt confeſs our Sins, an nature, not laying 
the blame on Nature. 'T here were ſome in St, 4, 


ęuſt ine, that when they were convinced of their ſins, 
anſwer'd thus for themſelves, Nox miram [7 dedi;,; 
ſam fornicationi, auia talis creatus ſum nature & f. 
gilitatis; no great matter it I have committed A. 


dultery, my Natural Inclination tempted me to 
Luſt; and no wonder it I commit Murther, my 
cholerick Diſpoſition forceth-me to Wrath. . 
minarum vox eſt, as St. Jerome laith in another caſe, 
it is a Womaniſh Excuſe and a Cloak for our Slot, 
to ſay, I could not reſiſt, the Temptation was ſo 
ſtrong ; for we might reſiſt, if remembring our 
Vow in Baptiſm, we would fight manfully againſt 
it; and it is not want of Strength, but want ot 
Will that makes us. ſo eaſily vanquiſhed. Maui. 
ch&us eſt qui dicil hominem peccatum vitare non poſſe, 
it was the Error of the Mazichees to ſay, That a 
Man could not avoid fin. Mos vero didicimus, ſaith 
St. Jerame ; but we have learned from the conſtant 
Doctrine of the Catholick Church, Homiuem [11 
per & peccare, & non peccare poſſe, that at all times 
Man may ſin, or not fin if he will. Thoſe Natu- 
ral Luſts and Paſſions which are unavoidable, and 
thoſe ſuddain Motions which cannot be prevented, 
are not imputed to us, God doth not charge us with 
them. So faith St. Chry/oſtome, In opere imperfecto, 
upon theſe Words, If Man looks upon a Mom an, 
20 luſt after her, he. hath committed Adultery in hi; 
heart: Non fi quis concupiverit ſecundùm inevitabile 
ne ſiderium carnis, ſed ſiquis concupiverit ſecundum vu 
luntatem unimæ & conſenſum, ſtatuens implere quod cu- 
pit, ilk adulter eſt. 'T heſe Natural Luſts are no m 
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if we check and ſtop them before they exceed the 
bounds of Reaſon : Then, and not until then, arc 
they * counted ſins, When we freely cheriſh thoſe * To wit, in 
Delires, and reſolve to bring them into At. And Cod“ eraci- 
therefore when we ſin, we cannot juſtly accuſe ow accepting 
Natural Inclination, but our Wills: Our Natural the Ru'e of 
Inclinations may 1:cline us to fin, but the ſin is * ours 8 b 
by willingly conſenting And therefore if we will r7, 25. 8 
ſpeak truly, we muſt confels our ſins, accuſing our 
{clves, not our Natural Inclination; that firit. 

S:condly, We mult confeſs our fins, acknow- 
ledging them our own, not putting them upon the 
Devil: The Devil may tempt us, he cannot force 
us to ſin; if hie could, we might juſtly plead, they 
were none of ours, but his: But if the Devil had 
ſuch Power, St. James would never have ſaid, Re- 


ſiſt the Devil, and he will flee from you. Tempt us 


ie may by propounding outward plerſant Objects 
to the Serfles, and that is tentatio exterior : Again, 
he tempts by inſtilling ſecret Suggeſtions, and that 
is called, Tentatio interior: Sed in poteſiate hominis 
eſt tentati non conſentire, Man hath power by the 
Grace of God to reſiſt thoſe Temptations, and it is 


our conſent that giveth ſin the birth. The fin there- 
fore is not properly the Devils, who only tempts 
to it, but ours who freely conſent and commit it. 
He is ſome way guilty of the becauſe he is a 
Tempter, and therefore had his Curſe for it, (Gen. 3.) 
but to ſpeak properly, we are the ſinners that com- 
mit the ſin. And therefore the Devil's Curſe treed 
not Exe of hers, (ver. 16.) nor muſt we think to 
excuſe our ſelvesby ſaying, The Devil aid tempt me, 


aud I did eat; but fince the ſin is ours, we mult in 
humility 


: 3 22 = — : 


humility confeſs it: $7 conſiteamur peccat a noſlya, non 
Diaboli; F we confeſs our ſins, not ſhifting them off 
to the Devil; that is the ſecond. 

Thirdly, We mult conſeſs or fas, not making 
God the Author. Confirebor adversns me iniquitates 
meas Domino, Val. 32. I will confeſs my ſins unto the 
Lord, but again my ſelf, not againſt him. St. Af. 
guſtine upon this Place comp'aineth of fome in his 
time, that would confeſs their fins, but againſt 
God, not againſt themſelves : When they were told 
of their Faults they would reply, Deus hoc woluit, 
quid ego fect? God would have it fo, and how could 
I help it? Without his Grace: We cannot avoid 
ſin, and therefore if he will not preſerve us by his 

; Grace, we that can do nothing without it, What 
Ofence do we commit? Wherein are we to blame ? 
J wiſh there were not ſome amongſt us of this 
Mind, who tho? they will not in plain terms, yer 
per circuitum, in effect ſay full as much: But let em 
hear what St. 1uguſtine ſays; Licꝭt nil conſequi poſſi; 
fine miſer*cordia illa quam repellis, potes tamen libere te- 
nere gratiam, qua tetinenda potes evitare culpam; al. 
tho? we cannot of our ſelves avoid thoſe fins with- 
out the Grace of God, yet we might, if we would 
have that Grace which would enable us to avoid 
them. Won ideo non habet homo gratiam, quia Deus 
non dat, fed quia homo non accipit: And if Man hath 
not this Grace of God, the want is not in God who 
freely offers, and invites us to it, but in our ſelves 
who waltully refuſe it, and put it from us. Idcirco 

culpa noſtra eſt, quia fugimus gratiam; therefore 
when we ſin, the ſin is oars, who flie that Grace 
which followeth us, and neyer leaves us but with 
: grief: 


——— 


and the. Power of Abſolutionn. © 
grief; Quoties Volui & noluiſtis ! Say not thou 
therefore, He hath cauſed me to err; for he hath no Eccleſ 2. 
nerd of the ſinful Man: And let no Man ſay, He is 
tempted of Cod, for God cannot be tempted to evil, nei. S. Jun 1. 14. 


2 — — 


ther tempts he any Man; but every Man is tempted, 
when he is drawn away of his own. Luſts : Then when 
laſt hath conceivea, it brings forth ſin. Since then 
our uſt conceives the ſin, we muſt needs om it, and 
confels, I we confeſs truly that the ſin is ours, nor 
God's, accuſing our ſelves, not making God the 
Author: And that is the third. 3 

The ſecond Condition of our Confeſſion is, it 
mult be penitans & cum dolore. It is not enough to 
ſay, I have finned, but with St. Peter we mult go 
and weep, The Saints of God they did ſo, Job's 


Eyes poured out Tears to. God, David's Eyes guſhed out Job 16. 20. 
a floud of Waters, which made his Bed to ſwim. Mary Plal. 6 5. 


Magdalen wept tears enough to make a bath for our 
Saviour's Feet; and St. Ambroſe telleth us of ſome 
in his time, that did ſulcare frontem lachrymis, that 
forrowed their face with their tears. Weeping and 
tears were then in faſhion. Sozomez tells us in his 
th Book and 16th Chapter, that the Penitents then 
did cum planitu & lamentatione Jemet-ipſos in terram 
prozos projicere, that they lay proſtrate upon the 
ground weeping and ſigbing, as unworthy to look up 
to Heaven, till the Biſhop. came and raiſed them 
up: But this publick #Z«peaiynors is out of faſhion 
now, and *twere vain for me to perſwade to it: But 
Job's Tears, David's Rivers of Water, Mary Mag- 
dulen's weepingare good Patterns for us now. Or if 
that be too much, if our Eyes cannot with Job pour 
forth Tears, nor with David guſh out Rivers of 

| | "I Water, 
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| 
| 
| 
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God is an Bremy to every fin, and mill nat pardon 41 


Water, Nonne ſtillabit oculus noſter, ſhall not our 
Eye afford one drop or twain? There is no ſin ſo 
ſmall but would fetch a Sigh from our Heart, and a 
Tear from our Eye, if we well conſidered whom ir 
offended : E gricues the holy Spirit, and ſhall not we 

rieve for grieving him? It made our Bleſſed Savi. 
our ſigh and ſweat, and bleed, and die, and ſhall not 
we ſigh for it, which made him die? Ic gricves our 
heavenly Father, he is ſorry for our Offences, and 
fhallnot we mourn for that which makes him ſor- 
rowful? If we do rot, our Confeſſion is not rig!t, 
not as it ſhould be, and in vain do we hope tor par. 
Con, for fuck a dry and dull Confeffion. It is tru, 
Jy we confeſs our Sins, God will forgtve them, but 
not unleſs we confeſs, pzniterter & cum dolore, with 
grief and ſorrow : And that is the ſecond Conditi- 
on of true Confeſſion, it muſt be paniters & cui 
dolore, with grief and ſorrow for our ſins. 

3. Our Conteſhon mult be integra & perfecta, 
we muſt not confeſs by halves, acknowledging 
ſome, and-concealing others, but freely all that we 
can remember. He that ſaith he hath no ſin, hath 
no truth in him, ſaith St John: And he that denics 
any one ſin that he knows he hath committed, harh 
but little truth in him; and the God of Truth will 
not pardon ſuch as will not ſpeak the truth from 
their heart. All our fins therefore muſt be confeſ. 
ſed; omnia venialia, ompia mortalia, ſo ſay the (a- 


fuiſts : All ſins of Weakneſs, all (ins of Preſumpti— 


on, all muſt be confeſſed, if We would have God to 
pardon all. Scio Deam inimicum omni crimini : Quo- 
modo ergo qui crimen reſervat, de alio reeipiet veniam? 


11 
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| 7 we willingly conceal but one: His Pardon is ge 


neraly he never forgives one ſin, but he forgives all, 


and our Coafeſſion muſt be anſwerable, WC muſt 


confeſs not one but all, that after diligent ſcarch and 


— — 


LA 


examination we find we have committed. For ſe- 


cret (ns that have ſlipt out of our Memory, and can - 
not be recalled, God does not 1equire a particular 
Coafeſſion, but a general Acknowledgement in 
groſs is enough: Lord cleanſe thou me from my ſecret 
ſias, wipes off all thoſe But the Caſuiſts put a caſe, 


What if we be doubtful either firſt of the fact, he- 


ther we have committed it r not? We fear we 
have, but cannot certainly be reſo ved: Or ſecond- 
ly of the guilt, the fact we confeſs, but cannot with 
all our skill determine, whether it be a ſin or not: 
Willingly we would confeſs if we thought it were 
a ſin, but cannot be reſolved of that. Shall we now 
in humility downright confeſs that we have offen- 
ded? No. Deus non agnoſcit mendacem iſtam humi- 
litatem, Gad likes not that falſe humility. Cum hu. 
milit atis cauſa mentiris, (i non eras peccatar antequam 
mentireris, mentiendo efficeris quod vitiras. Thus ve- 
ry Confeſſion againſt our Conſcience makes us ſin- 
ners, if we were none before. What then, ſhall 
we deny it and ſay, we have not finned ? No, that 


is full as bad or worſe. The Caſaiſts give us this 


Rule, fince the ſin is dowbrfal, cònfeſs it fo: If we 
queſtion the fact, and cannot remember that, yet 
fear leſt we have committed it; confeſs it with a { 


feci, if I have done it, Lord pardon thy Servant in 


this thing. Again, if we remember the ſact, but 
doubt the guilt, and cannot with all our, diligence 
be reſalyed, whether it were a lin or not, hg 

then 


* 
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| | then with a ſi peccavs, it it be à fin which I have 

= committed, then Lord be mirciful to mt ſinner, 

= Thus they teach, and not without ground: For in 

L \ Confeſſion we are Witnciles agaiüſt our Relves he. 

A ; fore the Throne of Juſtice ; and therefore muſt do, 

| | what Witneſſes are bound to ſpeak;* rhe Whole 

| Truth, and nothing but the Truth, as God ſhall 

[ | help us. And this is the third Qualification of 

| our Confeſſion; it mult be integra & perfectu, we 

1 muſt confeſs all our fins, not willingly concealing 
| any. | 

A Our Confeſſi n mult be com propoſito obediendi, 

vwitha purpoſe of Obedience for the time to come. 

Prov, 23, Not every one that confeſſeth, but he thet confeſſeth 

» and forſaleth his ſins ſhall have mercy. As good lay 

nothing, as ſay I have ſinned, unleſs we reſolve to 

do fo no more. Mi prodeſt homini confiteri, ſi men; 

ab iniquitate non revocetur, tis to no purpoſe tO con- 

fefs our fins, unleſs we reſolve againſt them for the 

future And as we confeſs that we have turned 

from God by ſinning, ſo we muſt profeſs our pur- 

poſe of turning to God by Obedience. Againſt thee, 

thee only have ] ſinned, ſaith the Pſalmiſt; there is 

Plal, 51. 44 his Confeſſion of his fin : Create in me à clean heart, 

O God, and renew a right ſpirit within me; that ſpeaks 

Jerem. 3 18. his purpoſe of Ohedience.  Lacrimavit Ephraim, 

there is his Contrition: Converte me Domine, © 

canvertar, there is his deſire of Converſion and O- 

bedience. Actual amendment, good Works done; 

theſe are the worthy fruits of penitent Confeſſion, 

no part of it: But dotam obediendi, à purpoſe of A- 

meadment, a reſolution of doing good Works is 

no fruit, but an integral Parr ol his — 

1 | An 
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And therefore we never find any Man in the wa 
of Penance confeſſing his ſins, but ever his rt 
Queſtion is, Quid faciam? What muſt I do? Saint 
Paul his firſt Words when he began: Quid oportet 
me facire ? The Goaler's firſt Words when he began 
to repent: What ſhall we do? Say all the People to 
St John, when they cane to the Baptiſm of Re- 
pentance. The light of Reaſon prompts us, that 
as we have wronged God, and diſpleaſed him by 
doing amiſs, ſo muſt we endeavour to appeaſe him, 
and make him amends by doing well: As we have 
diſhonoured him by our fins, ſo we muſt endea- 
vour a Reſtitution, and glorifie him by our good 
Works; and he confeffeth not aright that wants 
this Reſolution : For true Confeſſion is not without 
hearty Contrition, and Contrit ion includes a Vow 
of Obedience. St. Paul teacheth ſo much. Godly 
ſorrow, faith he, operatur timorem, it works a fear 
of offending him whom we grieve to have offend- 
ed already; and operatur vehemens defiderium, it 
works an earneſt and hearty deſire to pleaſe and 
content him whom we ſorrow that we have diſ- 2 Cor. 3. 17; 
pleaſed and injured. Here is a fear of denial, and 
a deſire of doing well, both which make up per- 
fe Obedience, and both theſe in this godly ſorrow 
which worketh Repentance. So then he that fears 
not to offend, that deſires not to pleaſe, never ſor- 
rowed from his Heart, and he that thus never ſor- 
rowed, never truly confeſſed : For true Confeſſion 
implies Contrition, and fo, by conſequence a pur- 
pole of Obedience. Peccavi, quid faciam tibi? It Job 7. 20 
is the Language of every true Peninent ; I have 
fined, what ſoul 14 N O thog N zh Plal. 514 
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Men? Ik Burnt-offeritigs were deſired; he would 
Tpare for noco t Thou ds ſireſt no Sacrifice, elſe mouli 
4 give it thee. If Labour and Service will content, 

e will refuſe no Hardſhip: Fac me mercenarium, 
faith the Prodigal; Father, I have fined, and am 
20 more worthy to be called thy Son, mate me as an hi. 
red Servant, ſet me to Task, I will willingly bear 
the heat and burthen of the Day to regain thy loſt 
Favour: Or elſe, dic quid faciam, Domine ? Let God 
but ſay what he would have done, and he is reſo]. 
ved, whatſoever God ſhall command that will he 
hear and do. And this is the laſt Condition of 
Confeſſion, it muſt be cum propoſito obediendi, with 
a Purpoſe of Obedience. 


Thus have we ſeen the Nature of Confeſſion, and 
by that learn how to confeſs: Sed abi cornfe(ſarin: ? 


. * 


Where's a Confeſſor all this while? Where is any 
to take our Confeſſions? Here is none in the Text 
to confeſs to, if we had a mind to it. None in- 
deed expreſly named, but here is one plainly e- 
nough deſcrib d, here is one that can pardon our 
fins, that can purge us from all our Tniquities ; and 
to whom can we better confeſs, than to him that 
hath the power of Abſolution ? Would you know 
who this He is? | Tever' I, ſaith God, am he who 
blotteth out all jour iniquitits, aud that forgiveth your 

i: To Him, even tò him then let us confeſs : Be 

Ire, this is neceſſary, and no Pardon to be hoped 
for, unleſs We confeſs to him at feaſt. But there 


is ayother Confeſſor that Would not be neglected. 


Qi confiteri vult, ut inveniat gratiam, quæret ſacer- 


fem, ſrientem ſotvine & l, faith dt K, 
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He that would be ſure of Pardon, let him ſrek out 


a Prieſt, and make his humble Confeſſion to him; 
for God, who alone hath the prime and original 
Right of forgiving ſins, hath delegated the Prieſts 
his Judges here on Earth, and given them the 
Power of Abfolution ; ſo that they can in his Name, 
forgive the ſins of thoſe that humbly confeſs unto 
them. But is not this Bleſphemy, ſaid the Scribes 
once? Is it not Popery, ſay ſome with us now. 
Take the counſel that is given in Job, cap 8. ver.s, 
Enquire of the fo mer Generations, ast the Fathers, 
and they ſhall tell thee. | 

Ask then St. Chryſaſtom, and hear what he ſaith 
in his fifth Homily, upon theſe Words of 1/aiah, I 
ſaw the Lord ſitting upon a Throne. What is compa- 
rable (faith he) to the Power of the Prieſt, to 


—_ — 


whom Chriſt hath ſaid, Whatſoever ye ſball bind op 


Earth, ſhall be bound in Heaven, and whatſoever ye 


ſhall looſe ow Earth, ſhall be looſed in Heaven, wn ris 


Ne A apy iv This nelotws Na q buegvos, imndar 5 


vert iy Th Y at, 8 Jeromirns iel 20 HG, 
I dmg av r dre zene, Teva 5 . dve xveyt. 
Heaven waits and expects the Prieſt's Sentence 
here on Earth: For the Prieſt fits Judge on Earth, 


1 


the Lord follows the Servant, and what the Ser- 

vant binds or looſes on Earth, clave non errante, 

that the Lord confirms in Heaven: Words ſo clear 

for the judiciary formal Abſolution of the Prieſt, as 

nothing can be ſaid more plain. Pleaſe you next | 

to enquire of St. Jerome, who is faid to be the Pa- 

tron of that Opinion, that holds the Prieſt's Power 

barely dec larative, and ſo indeed, none at all: Yet 

he ſpeaks home, in his Epiſtle ad Heliodorwm de vi- 
a E $6 
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In Pſal. 38. 


' Baptiſm : | 
dan m do ante diem judicis judicant; that is, by re. 
mitting or retaining fins. He that can conſtrue j adi 


e folitarias God forbid, ſaith he, that T ſhould 
' ſpeak a Word amiſs againſt the Prieſts, Qui ſacro 


ore Corpus Chriſti conſiciunt, that is in the Holy Eu- 
chariſt; per quos nos Chriſtiani ſumus, that is in 
Gui claves regni calorum habentes, quo. 


cant, and underſtand what it ſignifies, needs no Com. 


ment upon the Words. Hear next what St G 
cory the Great ſays in his 26th Homily upon the Go- 


tpels, Apoſtoli ee ſupremi judicii ſortiuntur, ui 
dice Dei quibuſdam peccata retineant, quibaſdam ro. 
laxent ; the Apoftles, and in them all Prieſts were 
made God's Vicegerents here on Earth, in his Name 
to retain and forgive Sins, not dec/aratively only, but 
judicially '* Animarum judices fiant, as he gocs on, 
they are made the Judges of the Souls of Men, ciſt- 
ing the Obſtinate cown to the Gates of Hell, by 


the fearful power of Excommunication, and lifting 


the Penitent into Heaven by the blefſed power of 
Abſolution. And he is no better than a Novatios 
that denies it, {aith St Ambroſe;: I could name more 
Fathers, as St. Auguſtine, St. Cyprian, and others, 
but I ſpare. Theſe I have.nam'd, are enough to 
give Teſtimany of the former Generation, Men 
too Pious to be thought to ſpeak B/a/phemy, and too 
Ancient to be ſuſpected of. Popery.. But to put all 


out of doubt, let's fearch the Scriptures; look into 


aoth of St. Fohz, ver. 23. Whoſe ſorver ſins. he re- 
mit, they are remitted unto them, and whoſe ſoever ſins 
ye retain, they are retained : Here is plainly a power 
of remitting ſins. granted to the Prieſt, by our 


bleſſed Saviour. Nor can it be underſtood of res 


mitting 
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mitting ſins by preaching, as ſome expound it, nor 
by beptizing, as others gueſs. For both theſe, preach 
and baptize, they could do long before : But this 
power of remitting they receiv*d not till now, that 
is after his Reſurroction. That they could Preach 
and Baptize before, 'tis plain. Preach they might, 
they had a licence for it: St. Matth. to. 7. As ye 
20, preach, ſaying, &c. and Baptize they could and 
did, John 4. 2. Though Jeſus himſelf baptized not, but 
his Diſciples. But this power of Remiſſion in the 
Text, they receiv*d not till now, (thatis after his 
Reſurre&:on) as appears, firlt by the ceremony of 
Breathing, by that ſignifying that then he infus'd 
that power into them-which he bid them receive: 
And ſecondly, by the Word Receive, which he 
could not properly have uſed if they had been in- 
dued with it before. So then it is not the power 
of Preaching, or Baptizing, which is here given 
the Apoſtles, but as the Fathers interpret the place, 
a peculiar power of pronouncing, as God's deputed 
Judges, Pardon and Remiſſion to the Penitent, a 
power of abſolving from ſins, in the Name of God 
all ſuch as penitently confeſs unto them: A Form 
of which Abſolution our Holy Mother the Church, 
hath preſcribed in the Viſitation of the Sick. He 
then that aſſents to the Church of Exgland, or be- 


lieves the Scrzptures, or gives credit to the ancient 


Fathers, cannot deny the Prieſt the power of re- 


mitting ſins; And ſince he can in the Name of God 


forgive us our ſins, good reaſon we ſhould make 
our Confeſſion to him. Surely God never gave 
the Prieſt this power in vain: He gave it for our 

his F Benefit, 
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Benefit, and expects that we ſhould do the heſt we 
can to make uſe of it, having ordained in the Price 
the power of Abſolution, he requires that we ſhoud 
uſe the beſt means we can to obtain the Bleſſing. 
Now the only means to obtain this Abſolution, 7; 
our Confeſſion to him. The Przeff may not, nor 
cannot abſolve any but the Penitent, nor can he 
know their Penitence, but by their outward Ex. 
preſſion : It is God's Prerogative to know the 
thoughts of the Heart, the Prielt's Eye cannot 
pierce ſo far, he only reads the Sorrows of our 
Hearts by our outward Confeſſion, without the 
which we cannot receive, nor he give the benefit 
of Abſolution. Penitentiam igitur agite, quali; 4. 
itur in Eccleſil, confets as the Church directs us, 
confeſs'to God, confeſs al ſo to the Prieſt, if not in 
private, in the Ear, fence that is out of uſe, (a 
aboktar, faith a devout Biſhop, tis almoſt quite 
loſt, the more the pity;) yet however, confets 25 
| the Ehurch appoints, publickly before the Congre- 
4 gation, that ſo we way at leaſt by this reap the 
1 great Benefit of Abſolution. And if we ſlight this, 
4 Hear what St. Auguſtine ſays, Tom: 10. Hom. 49; 
1 | Nemo fibi dicat, Occalte ago, go apud Deum ago, &c. 
| Let no Man flatter himſelf, and ſay, J confeſs in 
N private to God, and God that knows my Heart will 
I pardon me, tho? I never at all confefs to the Prieſt. 
1 X Ergo ſine cauſa dictum eſſet; Que folveritis in terra, 
&c. - Hath God in vain ſaid, Whoſe ins ye remit, 
they are remitted? © Hath God in vain given the 
Prieſt the power of the Keys? Fuſtramus ergo ver- 
- bum Dei? Shall we by our wilful negle& go about 
. ien N £0 
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to make void the Promiſe of Chriſt? God forbid ! 
If we have offended this way already, pre venia- 
mus judicium Dei per confeſſionem, the only way to 
prevent the terrible Judgment of the laſt Day, is 
timely to confeſs our ſin to God, and to the Prie/. 
For, if we confeſs in humility our, fins with grief 
and /orrow for them; if we confeſs them fair hfully, 
not conceal-ng any, and with a purpoſe of amending 
our Lives: Be our {fins what can be, they can ot 
be ſo great, ſo grievous, but God will forgive. 
them. | 

St. Ambroſe doubts not, but Judæs lin, as great 
as it was, might have been forgiven, if he had 
confeſſed ro his Saviour, as he did to the Fews, J 
have ſinned inbetraying innocent Blood. Say not then. 
with Cain, My ſin is greater than can be forgiven : 
For if thou eanſt eonteſs it aright, never fear for- 
giveneſs, unleſs thou conceiveſt (which is impoſſi- 
le) that it is greater, tlian either the Truth, or 
Juſtice 0: God : For F we confeſs our ek he is fail hi- 
ful, and juſt to forgive us our ſins, ſaitli the Text. 
Nor ſay, I have ſinned too often to be forgiven, 
um rus non vincit gratiam, the number of our 
fins cannot excecd his Mercy: If we ſinned a 
thouſand times, confefs as oft, and he chat hath 
commanded us to forgive our Brother, as oft as he 
ſhall repent, will certainly forgive us. 

The Text is not if we confeſs once or twice he will 
forgive us, but indefinite, if we confeſs our ſins, 
how great ſoever, how oſten ſoever committed, he 
i faithful and juſt, to forgive us our ſins, how great 
loever, how olten ſoever committed, he Te 

and: 
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and juſt, to forgive us our fins.” e V 1 
oat coofels' ati, T have ſinned againſt Hos 
ven and before thee, and am no more worthy to be call: 
8 thy Son, the Father of Mercies will behold us wit! 
the Eye of Pity,” will melt us with his Grace, e 
brace us with the arms of Mercy, will own us {© 
his Sons, and cloath us with the robes of Righte 
ouſneſs; and laſtly, will {ay the fatred Calf, the 
we may eat and be merry: Our Blefſed Saviou 
who was ſlain from the beginning of the World 
ſhall be ſlain as it were freſh in the Sacrament, tha 
we eativo his eſp, and drinking his precious Blood 
may be made merFy with the taſte of thoſe Joy 
here, with which we ſhall be fully ſatisfied hereaf 
ter. Amen. . 


To God the Father, God the Son, God the Hp 
Ghoſt, be all Honour, and Glory, Praiſe ani 
Thankſgiving, both now and evermore. Amen 
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